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I. Introduction
In 2016, the Governing Emergencies Network gathered in South Australia to discuss emergencies 11 . While the state has had its share of 'classic emergencies', our primary focus was something that no longer fulfilled the normal emergency criterion of a spectacular event,
if it ever had; the legacies of atomic tests carried out in the 1950s and 1960s at Maralinga, the traditional homeland of the Pitjantjatjara Anangu people. Part of a military testing regime, these tests were set in the shadow of the violence of settler colonialism and ongoing British imperial power. They had a devastating effect on the traditional custodians of Maralinga
Country. Not only were many killed immediately and subsequently, the survivors continue to live with its violent embodied and spatial effects, including high cancer rates, loss of cultural connections, forced dispossession and estrangement from their Country, exposure to radioactive contamination if they return, and the depleting effects of continuing to fight for justice (Borg 2017 , Mattingly 2014 , Haywood and Smith 1998 . The 'black mist' that Yankunytjatjara elder Yami Lester, an indigenous survivor of the tests and leading advocate for justice and recognition, describes as hovering over his family's camp after the Totem I test in 1953 (Lester 2000) was only intensified by the policies of official secrecy adopted by both the Australian and British governments, and the complacency of military authorities about the presence of indigenous peoples in the test sites and subsequent clean up operations. 2 We met with relatives of some Maralinga survivors to hear about the ongoing impact of the bombs on their everyday lives, including the stress of not knowing whether or how the radiation was going to manifest in their bodies or children, whether they will ever be able to return home, and where their ancestors' bones now lie. In such a context, the normal notion of Emergency as a punctual event inducing an immediate response was starkly inadequate. At variously called slow violence (Nixon 2011) , crisis ordinariness (Berlant 2011) , quotidian disaster (Sharpe 2016) , slow disaster (Knowles, 2015) , everyday terrorism (Pain 2014), chronic urban trauma (Pain, 2018) , institutional violence (Cooper and Whyte 2018) , continuous ruination (Stoler 2013; Ureta 2016 ) and structural violence (Galtung 1969) . Each of these concepts responds to a fraying and breaking down of the geo-historical promise and hope that the everyday or ordinary can be separated from emergency/disaster. As this work emphasizes, this promise and hope was only ever available to certain valued lives, came at a cost to other racialised, gendered, and classed lives, and has ongoing (after)lives embedded in the persistence of colonialism and other material and affective infrastructures of violence (see also McKittrick 2006; Krupar 2013) .
Second, the biopolitical mobilization of "emergency" resonates with literature on governing formally recognised Emergencies (with a capital E), which cautions against an unthinking embrace of the emergency term. In particular, it unpacks how individual and collective life in liberal societies is increasingly governed through a variety of techniques, strategies and rationalities of emergency. Far from a transparent and objective category describing situations of impending social breakdown and disorder, emergency signals one problem-space amongst others where liberal order has become structured through an uncertain and dangerous future (Foucault 2008; Collier and Lakoff 2015) .
In bringing these literatures into conversation with each other, we seek to address two key problems: first, work that draws attention to racially and gendered differentiated experiences of harm and suffering allows us to rethink emergency as a biopolitical category.
In particular, this work destabilizes the equation between liberal life and an anticipatory temporality that work on governing Emergencies often takes for granted. We argue here for the importance of racializing emergency: to focus on the way emergency claims emerge out of, and reinforce, a racially uneven distribution of temporality within modern societies. The (white) liberal subject that anticipates a future of growth, change, development and becoming (Weheliye 2014 ) that structure which subjects may claim a future in need of protection. The concept lays bare the racialized foundations of Emergency governance and introduces an unresolvable ethical demand for withheld recognition, exposing the line between the endemic and evental in a way explicitly oriented to the racially uneven distribution of harm, suffering, death, and futurity within late liberal societies.
Below, we develop this argument over three main sections. First, we describe how geographers have unpacked processes of 'governing through emergencies' that blur the lines between everyday life and emergency. Second, we review research on environmental racism and critical race theory that explicitly engages with themes of slow violence and the racialized distribution of everyday violence within liberal social formations to think through the ways liberal biopolitics -and thus Emergency governance -are structured through techniques of racialization that produce uneven distributions of anticipatory, durative and repetitive temporality within the population. Third, we elaborate the concept of slow emergencies to explore how racializing emergency renders the relation between Emergency governance and the anticipatory temporality of liberal life contingent to the prior production of racialized difference. To conclude, we summarize these arguments and consider their relevance for geographic research on race, biopolitics and emergency.
II. Governing Through Emergency
A range of work in geography and allied fields has traced the work emergency does in the advent and (re)production of existing and new forms, practices and relations of power. Stimulated by the 'war on terror', research has shown how contemporary liberal order is secured by governing through the logics of Emergency with a capital E (Adey 2016; Amin 2013; Agamben 2007; Anderson 2015; Aradau 2015; Cooper 2008; Dillon & Reid 2009; Grove 2013; Graham 2011; Massumi 2009 ). On the one hand, events or situations which are designated as emergencies are governed in ways that are designed to contain and curtail classes of events, and people that are designated as threats to an existing order. Governing through emergencies primarily hinges on draining an event of its eventfulness, by reducing its potentiality to disrupt, end, or overturn. On the other hand, liberal order governs through emergency in the sense that claims to an emergency -sometimes strategic declarations that an emergency has happened, is happening or will happen -can justify actions that (re)order bodies and relations for pre-existing reasons. Within this broad emphasis on 'governing through emergency', two main lines of research have developed.
First, a line of research concerned with emergency as exception has unpacked the work that the 'state of emergency' as juridical-political category and instrument does in the (re)making and (re)ordering of spaces and bodies (Neal 2006; Coleman 2007; Braun & McCarthy 2005) . Here the emphasis is less on the materialities and affects of the event designated as an emergency, and more on what is enabled through the act of formal declaration and the acts that follow. Building on Agamben's (1998) neo-Schmittian engagement with sovereignty and the exception, research has disclosed the intensely uneven geographies of exclusion that are founded through the 'state of emergency', and the myriad ways in which people suffer and are damaged in the name of emergency. This emphasis on the 'state of emergency' reflects the fact that emergency declarations and subsequent actions often reveal the relation between democratic life and its authoritarian others as fractured and fragmented (Ophir 2007) . In a 'state of emergency' visible impacts and effects of power manifest in and through bodies, typically framed in terms of the production of 'bare life' (Agamben 1998 Rather than a juridico-legal category confined to the spaces and topologies of the exception, governing through emergencies appears here as simultaneously ordinary and extraordinary, materialising in scenes and situations of emergency, before returning to the background life of otherwise unexceptional spaces (see, for example, Barker (2012) , Hu (2018) ).
Despite important differences, work on emergency-as-exception and emergency-astechnique emphasize how emergency as a juridical-political category, set of governmental techniques, and atmosphere functions to sustain liberal rule. Following MacIntyre's (1989: 345) assertion that liberalism's teleological goal is "no more and no less than the continued sustenance of liberal and social order," emergency is at once an occasion in which liberal rule is placed in question and (re)consolidated. Governing through emergency promises to bring events to an end by attempting to (re)produce recognizable cyclical or linear sequences of, for example, order-growth-development, disruption-stabilization-recovery, or disruptionadaptation-transformation. The goal is to drain an event of its eventfulness, making it into a recognized, completed happening and bringing the potentiality that the term emergency gestures towards to an end. This forclosure of potentiality is by no means always a problem;
as Povinelli (2011) reminds us, the burden of becoming-otherwise is often unevenly distributed. But it becomes a problem as it is harnessed to the goal of perpetuating liberal order, and emergency and disaster management are transformed into forms of "institutionalized anti-action" designed to "ward off unexpected novelty" and "block contingency rather than exploit its opportunity" (Hu 2018: 103 those who govern and it is important to attend to how subsequent in-action generates its own harms. Second, how certain events and situations become more perceptible and actionable than others is an important line of inquiry. Activist, public and artist claims of emergency often go unheard, ignored, or are dismissed by the state and other apparatuses through which emergencies are governed. Third, how everyday lives are partly composed through the techniques, objects, institutions and practices of governing through emergency requires exploration. Emergency techniques, objects and so on, are encountered and become palpable with the atmospheres and moods that give everyday lives a particular feel.
Finally, work on 'governing through emergencies' reminds us that the relation between emergency and the everyday is at stake in emergency governance. Everyday habits, practices, and events may be governed as a source of potential or proto emergencies, with governing happening as a dispersed phenomena across multiple sites and scenes in addition These "racialized imaginative geographies of the uninhabitable" (McKittrick 2013: 7) continue to shape the present. McKittrick (ibid.) stresses that, "in our present moment, some live in the unlivable, and to live in the unlivable condemns the geographies of marginalized to death over and over again. Life, then, is extracted from particular regions, transforming some places into inhuman rather than human geographies" (Ibid.). Geographic work on environmental (in)justice has unpacked how this "geographic management of blackness" plays out in contemporary liberal societies. For example, Pulido's (2000) seminal study of environmental racism in Los Angeles demonstrates how the urban landscape has been shaped by historical trajectories of white residents' movement away from both polluted industrial areas and minority neighborhoods. Whiteness -and white privilege -is produced in this relational movement away from spaces and communities marked as 'black' and thus subject to greater levels of hazardous material exposure. The exposure of black bodies to harmful contaminants, and their resulting poor health and premature death, operates not only through direct and intentional means, but also through more insidious and banal practices that produce the toxic environments these bodies inhabit (Bullard 2000; Tse 2007; Mohai and Saha 2015) .
III. Racializing Emergency
This literature has increasingly drawn on Rob Nixon's (2009 Nixon's ( , 2011 that the violence of these events is not confined to the immediate time-space of the event itself. Rather, the effects slowly reverberate across affected spaces and populations, gradually producing mutations, diseases, and debilitating injuries that erode vital capacities. But these drawn-out, attritional after-effects fail to receive the media attention and public concern these disasters initially received. Instead, they produce new subjectivities striving to survive in and through risky, inhospitable landscapes. Thus, while some adherents to Beck's risk society thesis maintain that late-modern societies can be characterized by the democratization of catastrophic risk (see Bougen 2003) , Nixon demonstrates how the slow violence of advanced modernity is not evenly distributed across the population.
Environmental racism scholars have begun to articulate Nixon's arguments alongside Mbembe's (2001 Mbembe's ( , 2003 sense of necropolitics to understand how this uneven geography of slow violence is shaped by racializing assemblages, or various legal and extra-legal techniques that produce differences within the population and expose some segments to premature death (Pulido 2017; Davies 2018) . In short, Mbembe offers necropolitics as a corrective to Agamben's formulation of bare life and sovereignty. For Mbembe, the colony, rather than the camp, is the paradigmatic scene where exceptional violence -the sovereign decision on the state of exception that brings the figures of both the sovereign and bare life into being -is contingent on banal practices that sustain colonial rule. Necropolitics names those techniques and practices that produce death-spaces inhabited by colonized subjects 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 F o r P e e r R e v i e w 10 whose lives carry no juridical or theological value. Thus, for some researchers, slow violence signals "a form of late-modern necropolitics, where communities are exposed to the power of death-in-life" (Davies 2018 (Davies : 1540 . For example, Thom Davies' research into the lived experience of toxic environments in the US's so-called 'Cancer Alley' is rooted in a recognition that, "just as Mbembe's colonialized bodies were kept in a state of gradual injury through processes of imperial domination, Nixon's interpretation of slow violence shows how the uneven spread of globalization and pollution also keeps marginalized groups in situations and spaces of wounded subjugation" (Ibid.). Similarly, Randi Gressgard's (2019) innovative approach to urban resilience juxtaposes research on the necropolitics of colonialism with urban splintering to understand how practices of urban securitization are situated in anti-black racism and settler colonialism. These engagements with necropolitics draw out how contemporary forms of rule enact a subtle form of death-politics: the production of necropolitical geographies that render some places death-worlds whose slow forms of violence do not elicit shock or emergency response. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 F o r P e e r R e v i e w 11 of chattel slavery that denies the black subject kinship ties and mandates total submission of the enslaved before all whites.
While these arguments on racialized violence appear somewhat removed from work on governing Emergencies, they point to the racialized foundations of modern biopolitics that both Agambenian-and Foucauldian-inflected work bypass. If, as we saw above, the contextually-specific transformation of persons into mere "flesh" precedes any biopolitical division of the population into decontextualized categories of bare life (zoe) and valued life (bios), then the bios -the valued life in need of security and development -always carries with it the anti-humanist negation of black flesh as its historical condition of possibility. Saidiya Hartman's (1997) influential genealogy of freedom in pre-and post-Civil War US offers an alternative account of how biology and politics intertwine. As she details, the definition of the slave's legal status also established the scope of rights and liberties of the freed. This system of rights, liberties and privileges in white supremacist societies gave rise to particular experiences of daily life for white subjects that shaped normative expectations for how "valued life" as such should unfold. Thus, post-emancipation and post-war legal struggles to eradicate discrimination revolved around the question of how to delimit black 'freedom' in a white supremacist society that continued to be structured around the exclusive privileges and value of whiteness. Biology -in the form of blood -became the means for managing life through the Jim Crow-era 'separate but equal' doctrine. The subject's bloodline determined their capacity to claim the rights and privileges of whiteness, and determined the capacity of the state and other white subjects to legally deny those privileges to subjects marked as black. Thus, the expectations and comforts of whiteness were secured by white subjects through the continued classification of racialized subjects and the definition of the limits of their freedom.
Hartman's analysis thus shows how the valued life that modern biopolitics takes as its object is an effect of racializing assemblages that extend the violence and deprivations of slavery into the present day. The possibility for specifying and managing various forms of collective life through techniques of emergency governance are thus founded on a "corporeal politics spanning the divide between slavery and freedom" (Hartman 1997: 9 ) that makes possible the experience of the future as open-ended and in need of securing through denying the possibility of this future to black spaces and subjects.
This argument offers an important corrective to work on governing Emergencies and slow violence by revealing that modern biopolitics carries within it multiple temporal registers that express uneven and shifting economies of harm, suffering and insecurity within The anticipatory and open-ended temporality of the liberal subject is constitutively conjoined with at least two additional temporalities. First, the durative temporality of slow violence is not confined to contemporary late-modern societies, but defines the black experience of modernity since its inception in racialized slavery. The temporality of blackness as social death is not growth and development, but an incalculable, endured time with no interval or break. This "stalled present" of "arrested movement" (Scott 2014: 6) offers no promise of transformation, betterment or improvement, only the exhaustion that comes from striving to endure unlivable worlds. As Sexton (2010: 64) emphasizes, "to be black in an antiblack world… is to be inundated and under assault at every turn, pushed into an endlessly kinetic movement; which is to say subjected to an open and absolute vulnerability."
This persistent "open and absolute vulnerability" encompasses and exceeds both slow violence and necropolitics. But at the same time, we do not read blackness as an absolute, ontological category -following McKittrick (2016), we do not reduce black lives to death.
Instead, Weheliye's (2014) attention to racializing assemblages directs attention to the way the structural violence of racial capitalism hinges on topologically pliant and contextuallyspecific configurations of different racializing techniques whose precise arrangement conditions the specific content of blackness as such. In this sense, the slow violence of latemodern societies is thus a topologically recalibrated form of the exposure to harm, suffering and premature death that has structured blackness since the slave plantation. As McKittrick 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 F o r P e e r R e v i e w 13 emergency governance takes as its object carries with it multiple temporalities: the openended futurity of the white liberal subject and the repetitive and durative temporalities of black and indigenous subjects enduring the wake of slavery and genocide that denies these subjects the possibility of a future (Smith and Vasudevan 2016) . In this light, the biopolitics of emergency governance revolves around the uneven re/distribution of these distinct temporalities of modernity throughout the population. In clear distinction from allencompassing visions of emergency and violence found in some Agambenian-and Foucauldian-inspired research, this reframing of biopolitics encourages us to look beyond the foreclosure of potentiality that work on governing through emergency details, and instead attend to expressions of actually-existing difference in the present that emerge out of and against contextually-specific racializing assemblages. The challenge here is to practice what we might call racializing emergency: Racializing emergency involves situating emergency claims in particular socio-spatial contexts to examine how they contest the distribution of anticipatory, repetitive and durative temporalities and the forms of harm and suffering that are exercised through these uneven spatio-temporal geographies.
Explicitly recognizing the racializing assemblages that structure liberal biopolitics foregrounds the centrality of blackness to the modern category of emergency, and thus points to the need for critical analyses of emergency governance to take on board the coexistence of anticipatory, repetitive and durative temporalities. This decentering move radically opens up the relation between power and life that has been a central concern of research on governing Emergencies. As our review outlined above, geographers commonly read this relation in terms of governmental apparatuses that attempt to strategically control individual and collective life processes (a power over life) and an ontologically prior constitutive power of collective life. But this vision of a pluripotent life capable of generating new becomings must be radically expanded in light of the multiplicity of unevenly distributed temporalities that structure liberal order. In particular, analysis needs to account for a prior political economy of racialization that produces this uneven distribution in the first place. This opens the question of the threshold between different forms of modern life that are differentially governed through emergency logics and techniques. Importantly, this is not an ontological threshold that ultimately resolves into a clear Agambenian distinction between a valued life of the polis (bios) and the expendable life of homo sacer (zoe). Rather, this is a mutable and mobile threshold that is continually re/produced and challenged through the contextually-specific interplay of force relations, techniques, knowledges and strategies that differentially inscribes racial categories onto specific bodies, which are then open to being governed in some ways (Baldwin 2012) . In short, governing through emergency hinges on a prior politics of racialization that renders some lives governable through liberal techniques of emergency rule, and others not.
As Hartman (1997) patiently details, this politics of racialization allows some (white) subjects to claim protections from the state (or, we could add, any institution that governs) on the basis of an expected future of growth, security and development, and withholds the possibility of this claim from other (black/Indigenous) subjects (see also Povinelli 2011).
Racializing emergency allows us to approach Emergency as one sphere among others of liberal rule in which subjects may advance these claims. Emergency claims draw on and reiterate the racialized distribution of temporalities that structures liberal life. In doing so, racializing emergency opens a space of indeterminacy between emergency and life foreclosed by accounts of Emergency governance that equate liberal life with a purely anticipatory temporality. To rethink the spatio-temporal structure of liberal life thus also demands that we rethink the spatio-temporal structure of emergency as one terrain of liberal biopolitics. In the penultimate section, we articulate the concept of slow emergency to think through emergency governance in relation to a racialized understanding of emergency.
IV. Slow Emergencies
Just as work on environmental racism, black geographies and critical race theory destabilizes the equation between liberal biopolitics and anticipatory temporality, so too does the concept of slow emergency attempt to destabilize the relation between emergency governance and the (white) liberal subject's open-ended futurity the techniques, institutions and practices of emergency governance attempt to secure. To define this concept, we emphasize four characteristics of slow emergency, bridging the literatures on governing Emergencies and critical race theory we have reviewed. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 Part of the effect of emergency claims is to assemble into a determinate thing what is otherwise spatially and temporally dispersed. The aim is to make a situation -to transform an episode, to use Berlant's phrase, or a quasi-event, to use Povinelli's -into something that attracts and holds the attention of a public and/or governing authority. We could understand attempts to create events that require urgent ethical or political response in an 'interval' of action as a reversal of how some governing apparatuses function. As we saw above, to govern emergencies is to drain an event of its eventfulness -to re-establish an anticipatory temporality of maintenance or improvement. Slow emergencies are constituted as such by the opposite move. Emergency claims hope to attach the affective registers of emergencyurgency, necessity, exceptionality -to an situation/condition that has become ordinary. They strive to make everyday harms and damages into extraordinary events that demand response to alleviate or end them. Reviewing the full set of techniques and strategies through which marginalized peoples, activists, or artists issue emergency claims in the midst of racializing assemblages is beyond the scope of this paper, folding as they do into the many ways people have of keeping hope alive in enervating conditions. Nevertheless, we can point to how emergency statements vary in addressee and form. Consider just some of the emergency statements issued in the context of the 'BlackLivesMatter' movement and how they vary in addressee (including leaving the addressee ambivalent) and in form, as well as becoming entangled in other acts of politicisation; 'taking the knee protests', interruptions and interventions in particular scenes, gatherings and assemblies in public, and so on. Likewise, the emergency statements issued as part of movements for action in relation to climate change are similarly various, but animated by a similar hope of recognition and action -ecofiction, rallies, artistic experiments and interventions, collective action, and so on. In the slow emergencies of the environment and of racialised inequality, emergency claims are a technique -one of perhaps only a few available given the combination of attritional lethality and the absence of the promise of the future -to render slow emergencies sensible and accountable.
V. Conclusions: In Hope of Recognition
To develop the concept of 'slow emergencies' we have drawn together two literatures that normally remain separate. On the one hand, we have argued that ways of governing in, by and through emergency are based upon a modern form of 'anticipatory temporality'.
Claiming and naming a situation as an emergency opens up an 'interval' in which action promises to make a difference. As emergencies are governed, the hope remains that the nonemergency everyday can be returned to. Ways of governing through emergencies are, then, founded upon the geo-historically specific distinction between the everyday and the emergency -a distinction that has only ever been available to some forms of life. On the other hand, we have followed a long lineage of feminist, postcolonial and environmental justice scholars in underlining the existence of forms of harm and damage that unsettle the categories habitually used to think about order and disorder; events and conditions, the punctual and the endemic, the everyday and extraordinary or exceptional, and so on. From this research, in particular recent work on racial violence, we have argued that the very distinction between the everyday and emergency that ways of governing emergency (re)enact is founded upon the 'stalled time' and 'disastrous time' of racialized forms of life. Combining these two bodies of scholarship, we offer the descriptor and concept of slow emergencies to We offer the concept of 'slow emergencies' in part, then, to shift emphasis in work on emergency from how life is governed through emergency towards the emergency statements, claims and acts made by marginalised people from within situations of attritional lethality.
Doing so requires we think again about how critical work relates to uses of claims of emergency to demand attention and mobilise ethical and/or political action. Unlike the prevalence of the term 'crisis' (Roitman 2014) , critical work is more circumspect around the term emergency. The emphasis is often on exposing what power plays are enabled through emergency claims or statements. Scholarship in this vein usefully highlights that in many cases emergency statements/acts are antithetical to democratic life because they function to foreclose the possibility of opposition and dissensus. From this perspective, the work of critique is to make possible responses other than endorsement, acceptance or acquiescence of the emergency claims issued by the state or that which governs. In relation to slow emergencies, we start from a different orientation: listening and responding to claims of emergency issued from marginalized peoples within racializing assemblages. As such, the concept opens up a set of tasks and challenges that are at once political, methodological and theoretical. First, to describe forms of attritional lethality and the ordinary dynamics of enervating conditions. Of course, the effects of slow emergencies are palpable, but the lines of causation are complex, they blur with other ordinary hurts and sufferings, and they are lived with in all kinds of ways. Some of this difficulty in perception reflects that the changes involved are not only slow to emerge, but are obtuse, obscured or even officially refuted. The challenge, then, is to explore where processes of harm are folded into and become inseparable from the cross-cutting processes that sustain and enable life to go on and to determine how to best describe and witness phenomenon. The second task is then to listen to and hear the different forms that emergency claims or statements can take, and follow how those claims or statements are encountered by publics and states and other governing assemblages, made sense of, and translate into forms of in/non action. How do emergency statements come to have an affective force, and how might critical work amplify emergency claims, whilst remaining vigilant about how emergency claims can sometimes be used by Potentiality is foreclosed in a slow emergency, but it is not wholly absent. How do emergency claims intervene in the uneven distribution of temporalities that structures potentiality in liberal order? Underpinning these three tasks is the hope that work on slow emergencies can help bear witness to the emergency statements and acts that marginalised peoples issue from within racializing assemblages in a way that renders slow emergencies visible and political and finally generates productive action. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60   F  o  r  P  e  e  r  R  e  v  i  e  w 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 2 'Black Mist, Burnt Country' was also the title of an exhibition coordinated to mark the 60th anniversary of the first atomic test at Maralinga (blackmistburntcountry.com.au/). It is one of a number of recent artist-activist collaborations exploring the legacy of nuclear testing. See also the transborder Nuclear Futures initiative (nuclearfutures.org).
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